JSTOR is a not-for-profit service that helps scholars, researchers, and students discover, use, and build upon a wide range of content in a trusted digital archive. We use information technology and tools to increase productivity and facilitate new forms of scholarship. For more information about JSTOR, please contact support@jstor.org. We must begin with a definition of the term "political Islam," or "Islamism," that is, Islam itself, are to a great extent context specific, the result of the interpenetration of religious precepts and local culture, including political culture.5 It is true that there is an Islamic vocabulary that transcends political boundaries. However, this vocabulary is normally employed to serve specific objectives in discrete settings. Thus, although the Islamic idiom may appear to be the same everywhere to the uninitiated observer, it differs from setting to setting. As the anthropologist Dale Eickelman and the political scientist James Piscatori note, politics becomes "Muslim" by "the invocation of ideas and symbols, which Muslims in different contexts identify as Islamic/ in support of... organized claims and counterclaims."6 Since such claims and counterclaims, and the contesting that accompanies them, are normally specific to a particular sovereign state, the political activity engendered by such claims -often carried out in the name of Islam -is generally confined within the boundaries of that state.
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We must begin with a definition of the term "political Islam," or "Islamism," that is, Islam as political ideology rather than as a religious or theological construct. At the most basic level, adherents of political Islam believe that "Islam as a body of faith has something important to say about how politics and society should be ordered in the contemporary Muslim world and implemented in some fashion."2 However, this generalization does not get us very far in explaining the political activity undertaken in the name of Islam. A more analytically useful definition is that provided by the political scientist Guilian Denoeux, who writes of Islamism as "a form of instrumentalization of Islam by individuals, groups and organizations that pursue political objectives. It provides political responses to today's societal challenges by imagining a future, the foundations for which rest on reappropriated, reinvented concepts borrowed from the Islamic tradition."3
The reappropriation of the past, the "invention of tradition" in terms of a romanticized notion of a largely mythical golden age, lies at the heart of this instrumentalization of Islam.4 It is the invention of tradition that provides the tools for de-historicizing Islam and separating it from the various contexts in which it has flourished over the past fourteen hundred years. This decontextualizing of Islam allows Islamists in theory to ignore the social, economic, and political milieus within which Muslim communities exist. It provides Islamists a powerful ideological tool that they can use to "purge" Muslim societies of the "impurities" and "accretions" that are the inevitable accompaniments of the historical process, but which they see as the reason for Muslim decline.
However, context has a way of reasserting itself over abstract theory when attempts are made to put theory into practice. This is exactly what has happened with Islamism. In practice, no two Islamisms are alike because they are determined by the contexts within which they operate. What works in Egypt will not work in Indonesia. What works in Saudi Arabia will not work in Turkey. Anyone familiar with the diversity of the Muslim world -its socioeconomic characteristics, cultures, political systems, and trajectories of intellectual development -is bound to realize that the political manifestations of Islam, like the practice of Political Islam is a modern phenomenon, with roots in the sociopolitical conditions of Muslim countries in the nineteenth and twentieth centuries. It is a product of the Muslim peoples' interaction -military, political, economic, cultural, and intellectual -with the West during the past two hundred years, a period when Western power has been in the ascendant and Muslims have become the objects, rather than the subjects, of history.
Modern Islamist political thinkers devised the term "Islamic state" in order to reconcile their romanticized vision of the Islamic polity with the existence of sovereign states on the European model that were products of the twin processes of colonization and decolonization. Many such Islamo-nationalist movements, from North Africa to Southeast Asia, were fashioned in the crucible of resistance to colonial domination. During the colonial period, the Islamist movements had to share the stage with secular nationalist forces that were in most cases the leading vehicles through which the anticolonial struggle was waged. However, Islamist resistance movements, like their Marxist counterparts, often departed from the exclusively political preoccupations of the more secular groups by devising strategies for social as well as political transformation. Unlike the Marxists, however, the Islamists were less interested in socioeconomic change than with moral and cultural transformation.
This emphasis on the cultivation of certain cultural traits and moral values that are supposedly in conformity with Islamic precepts continued in the postcolonial era. In several cases, Islam had already underpinned the formation of national identity in reaction to colonization. This was the case with Pakistan. In Algeria, the colonial power had characterized the subject population as "Muslim" in order to deny it the epithet "Algerian," which would have legitimized Algerians' quest for self-determination.
In most cases, defining oneself as Muslim was not considered antithetical to the nationalist project since this described the vast majority of people. Paradoxically, this applied even to the secular republic of Turkey, despite the attempt on the part of the Kemalist elite to denigrate Islam. During the Turkish war of independence, Islamic identity was the primary vehicle for popular mobilization, and it became the principal defining element of the territorial contours of the Turkish Republic. 
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